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THE JESUS REVOLUTION

The 1960s were a period of social uprising, pretabe Vietnam conflict, and
moral decline. Oftentimes, people do not considerfact that a great revival evolved
during this period. Nevertheless, not long afer Beatles landed in New York, God
landed in California. The “Jesus Revolutibsivept the United States and world when
the Holy Spirit touched the lives of youth in Catifia and the West Coast. The
movement eventually swept across the world as pdmggian seeking a closer
relationship with God. Supporters and skepticeehdebated this movement, but it
continues to influence present-day Christian calinrmany areas, including worship,
theology, and evangelistic methodology. The puepmishis paper is to examine these
influences by investigating the beginnings, beliafed central players of the Jesus

Revolution and their impact on the contemporaryrchu

The Beginnings
The Jesus Revolution is not rooted in precise ionator individuals but in
various independent street ministries in Califothizt reached out to drug addicts and
social outcasts. In 1967, the Holy Spirit movesbtiyh these small local ministries in
order to affect a generation and impact societgweler, because of the individuals

involved and their resemblance to certain aspédtseosecular counter-culture, some

1James Drané) New American Reformatiqilew York: Philosophical Library, 1973), 108.
The movement can be classified as the Jesus Rmrmldesus Movement, Jesus People, and the Jesus
People Movement.



guestion the movement’s validity. Instead of viegit as a revival, many view it as
merely a “cultural drift” consisting of “carryingrganizations” such as communes and
coffee houses.

Many of the Jesus Movement's early converts caomra the flower children
and disenfranchised youth protesting the socibillthe 19608. American youth found
themselves fighting the Vietnam conflict, racismyieonmental devastation, and other
problems, and as a result, they perceived traditianthorities as the cause.
Consequently, trust in traditional authority, irgilng organized churches, all but
vanished, leaving them void of meaning beyond ohat personal experience. In the
tumultuous social context of the 1960s, youth souggtant peace and immediate love in
their lives? This endeavor brought about new techniques aj-drduced psychology to
reach higher states of spiritual awareness and imgarFurthermore, while many
teenagers began experimenting with Native AmerarahEastern religions in order to
experience a more intimate relationship with a sogeiral power, many others found
hope and love in “the simple message of the Gampeteachings of Christ.”

Many of the people who joined the movement camen fnaiddle to upper class

families; however, of these, several were from bro&r divided homes. Due to their

Robert S. Ellwood, JrQne Way: The Jesus Movement and Its Meaiimglewood Cliffs:
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economic status, these individuals had both theuress and time to experiment with a
different counter-culture and the longing to file tstability and love that they lacked in
their home<. Those who joined referred to themselves as “JBsople,” although the
media referred to them as “Jesus Freaks.” Whileynearly converts were former drug
addicts, not all members came from the drug-intesteeets. Yet, on the whole, the
movement maintained a close relationship with theg dulture due to its active street
ministries®

The movement began in a coffee house located ikldnght-Ashbury district
of San Francisco, California. In 1967, former daalglicts opened it as a ministry for
people who struggled with illegal substances ahérstwho walked the streets of the
city. Over the next two years, this ministry reagover fifty thousand youth.

The Jesus People were witnesses to the fire ofaSdtis Gospel was
broadened from the streets of California, to calagd high school campusdue in
part to the evangelism of its members and two esigstg organizations: Inter-Varsity
Christian Fellowship and Campus Crusade for Chubtch was founded by Bill Bright.
Members of the Jesus Revolution found themselvescéed to the evangelistic ideals of
these two organizations and to their non-denononatistances. During the 1970s,

Inter-Varsity Christian Fellowship and the Jesus@&were united in reaching the lost

Old-Time Religion in the Age of Aquari(Grand Rapids: William B. Eerdmans, 1972), 225-27.
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and worshiping God on college campuses. Interityangas more intellectual in its
method and style while Campus Crusade was mor@sgjge in its evangelistic
techniques.

In 1972, Campus Crusade for Christ held a “camptimggein the Cotton
Bowl in Dallas, Texas. Here, they offered attersdeeangelism classes during the day
and Christian rock concerts at night. The schethuléhe final night included an eight-
hour concert in which the participants, a majoatyvhom came from the Jesus
Movement, filled the stadium shouting praises dodans to Jesus.

Campus Crusade gave birth, albeit inadvertentlgntoutgoing and outspoken
evangelical group called the Christian World Likigma Front, started by Jack Sparks.
Sparks, his wife, and three other couples offer€thiastian response to far-left groups in
Berkeley, California such as the Third World Lilteya Front and the Berkeley
Liberation Movement. Using the name of Campus &atedor Christ, the couples
preached and witnessed to students on the campis bhiversity of California at
Berkeley and renamed themselves the Christian Wableration Front. They used
printed materials such as tracts, newspapers, @micdooks; they also witnessed to
youth gathering at secular rallies. The ChrisWorld Liberation Front was the first
organization identified by the media as Jesus Reapd Jesus Freals.

Over the years, the Jesus Movement grew rapidijp mandreds of youth

joining between 1970 and 1972. According to est@maf those within the movement,

YEllwood, One Way 113-16.

2Enroth, The Jesus Peopl@02-14 and Jorstadhat New-Time Religigrb3.
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membership exceeded 300,000 members in 19 Beveral media outlets ran stories
about the group, includingime Look Life, NBC, and CBS. Some members compared
the rapid spread of the movement to the First Gkeatkening in the Colonie¥.

A positive result of the movement was the rapidaghoit experienced. Unlike
many social movements of the time, the Jesus Moremas not a highly organized,
engineered creation of man. It began and spreadgmssroots outburst> However,
there were few trained leaders, culminating inck laf deep theological training and
discipleship that caused many new converts taafaly. Duane Pederson attempted to
rectify this problem by encouraging new convertélfpjoin and actively participate in a
Bible study group and (2) to pray regularly witfelowship group® In the end,

however, hundreds of thousands joined the movefmamtall ages and lifestyles.

The Beliefs

There are no core doctrinal beliefs of the Jesugsavtent. However, five
primary doctrines underscore the movement. ThesJesople believed in a “Simple
Gospel” and a high view of the Scriptures, thesgit the Holy Spirit, the imminent
return of Christ, the imitation of Christ, and aioter-culture lifestyle. While different
subgroups of the Awakening differ in their specifiterpretations, these five doctrines

were virtually universally followed.

3jorstadThat New-Time Religioré3.
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The Simple Gospel

The Jesus People viewed the Scriptures in the szmeer as many
conservative Christians, accepting it as the imriafallible, inspired word of God.
When others disagree with them, the Jesus Peagle #nat “if there is one error, there
are millions.” Their interpretation of the Scripds is based less on a deep theological
study or biblical exegesis and more on reconcilivgScriptures with personal
experience, even if the resulting beliefs are diparand easily refute® For
individuals of the movement, it is a personal eigraze that “continues to verify Jesus,
the Bible, and the simple Gospéf.”Despite the lack of formal training, many of thos
enraptured with the movement possessed a solig gfdsasic theology, creating a fertile
ground optimal for cultivating greater knowledgel andeeper understanding of
theology, God, and Christian lif8.

The “Simple Gospel” concept refers to the idea thaéry person is a sinner
and needs to be born again by accepting Chriskaading him in a personal
relationship,®* while rejecting human reason and church historinstead, the

Scriptures are accepted as the only true sourkeafledge and wisdom about Christ

1" The term “conservative” refers to the view to whiohany Protestant Christians adhere. The
most well known group would be that of the Fundataksts.

8jorstad;That New-Time Religiqry1-72.
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and his teachings. The “Simple Gospel” doctrine provides the JesesgRe something
they lacked at home in that it provides freedonmfiguilt and loneliness and gives the

believer a purpose and value and shows them?bve.

Giftsof theHoly Spirit

Members of the Jesus Movement believe in the ahatis gifts of healing,
speaking in tongues, prophecy, and miracles, layt fdck a rich understanding of the
Holy Spirit®® One of the leaders of this awakening, Bob Oweknawledges that “there
is so much we ought to know about Him.” However ofifers little teaching to resolve
this pneumatalogical pitfaf® Instead, he states that the Holy Spirit is a mamob the
Trinity, fully God, and referred to by various &8 throughout the Scriptures. In his
attempt to delineate between the works of the S@ven asserts that the Spirit reveals
sin, shows man his need for salvation, empoweis\wk for evangelism, and causes
men to glorify Jesus. He opines that when a betiesceives the Holy Spirit, he is “fully
turned on to Jesu$” While Jesus People believe in spiritual giftss ithe “outsiders
[who] seem to place a more primary importance upese phenomena than do the Jesus
People themselves.” The Jesus People believéhthapiritual gifts are a “fringe

benefit” rather than a determining factor of satwaf®

ZGrayhill, “The Jesus Movement,” 149-50. Jesus Rebpke this reasoning on their
understanding of 1 Cor 1:19-21.
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The Second Coming of Christ®

Eschatology is a favorite topic of the Jesus Peo&ile many could not
outline specifics about the Second Coming of Clamst the tribulation, nearly all would
testify that Jesus was coming back at any morifental Lindsey’s bookThe Late Great
Planet Earth serves as their primary source of teaching regarthe end times, finding
itself next to and almost equal to the Scripturesibst communes and homes influenced
by the movement: The Jesus People hold to a pre-millennial estdgygand believe
that they are living in the days immediate precgdhe rapturé?

Furthermore, Jesus People believe the purposeaoigelism is to save as
many souls as possible before time runs out. @ntegords the views of three
individuals regarding the mission of the Jesus Nioset. (1) Sheila states, “the goal of
this Movement is to reach the whole world for Chitf§ (2) Alicia tells the interviewer,
“I want to tell, at least let everybody know ab@iirist, you know, so that they can
choose for themselved® (3) Nick opines, “My goal is, like | said befote, get 49,152

dedicated Christians, taking those people withimglhearts; teaching them and guiding

“This theological statement was not widely heldresXesus Movement referred to the Second
Coming of Christ as the “Imminent Return of ChrisEcause of their understanding of the time of &iari
return.

®Harold S. Moyer, “The Jesus RevolutioBfethren Life and Thought7 (1972): 173.

3Ellwood, One Way89.

#2JorstadThat New-Time Religiqrv4.
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them in the way of the Lord®® Their zeal for evangelism, according to Haroldyio

puts “more conventional Christians to shartfe.”

Imitating Christ

Communal living often characterized the Jesus Mam@mBased on their
understanding of the book of Acts, and their régecof traditional authority, Jesus
People believe that the best way to live as Chvied is to live in communal homes.
Each home, or commune, is uniquely organized, d#ipgron the leadership, members,
and specific doctrines that are practi¢édVhile many are open, democratic, and
involved in the community, some are autocraticharitarian, and isolationistic. Each is
different based upon the needs and gifts of th@leeo

The most radical commune is the Children of Godylich the word of the
elders is not questioned. Instead, absolute gyt submission are required, immoral
acts are rejected, and the decisions of the elderénal. Furthermore, the Children of
God teach that they are the true children of Gad,the teaching of the elders is
equivalent to the Scripturég.

However, most communes were the opposite of thifeimi of God. They
resembled a seminary more than a strict cult amistered in the community. Although

they believed that they should remain separate trenworld, they still interacted with

*Abid., 20.

*Moyer, “The Jesus Revolution,” 173.

¥'Grayhill, “The Jesus Movement,” 155.

#Drane,A New American Reformatiph30-31. In its truest form, this is a cult. A ptem

with this type of life is that it destroys muchtbg personal evangelistic zeal that the Jesus Mexem
promoted.
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the world in order to proclaim and share the lov@esus with whomever they
encountered?

Roger Palms, in an attempt to discredit the mipistrthe Jesus People, states
that their youth ignore social ills except to usenh as a “launching pad” for witnessing,
claiming that all the ills are caused by sin arat thesus alone is the solutiihDespite
his efforts, intense investigations reveal thaséhgouth spent a lot of time visiting
inmates, feeding the hungry, and doing what theydto help the environment. While
members of the Jesus Movement evangelize aggrgssivey do not forsake individual

needs in order to preach the Gospel.

Counter-Cultural Lifestyle

Analysts often describe the communal life as cauciétural due to its
independence from traditional authority. Some §tlans who participate in communes
reject much of the assistance and teachings ofitinkel while many completely reject the
world, depending on reading the Scriptures, Bibleligs, prayer, and the spiritual
leaders of the communes for guidance. Overall,oane members depend on each
other for their daily needs. Though some who ethieicommunal lifestyle depict a

negative experienc® most members find the lifestyle enriching and seaey*®

*Ibid., 131.
“Roger C. PalmsThe Jesus Kidévalley Forge: Judson Press, 1971), 68.
“Graybill, “The Jesus Movement,” 152.

2 owell D. Streiker.The Jesus Trip: Advent of the JeSusaks (Nashville: Abingdon Press,
1971), 69-74.

“*Ortega,The Jesus People Speak (Based on interviews recorded throughout the book.
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Central Figures

Tony and Susan Alamo

Tony and Susan Alamo both came from Jewish famalieseventually
confessed Jesus as their Messiah and Savior mith&960s. Prior to his conversion
Tony enjoyed a successful career in rock musicras@d promoter in Californid.
According to Tony’s testimony, while attending aetieg with music business partners,
Jesus appeared to him and instructed him to elbthers in the meeting that He was
coming back soon, an event reminiscent of Paulgegnce in Acts. Itis here that Tony
became a Christian. Susan had been a Christiandoy years, claiming that she
received the “baptism of the Spirit” and the gifteangues. Both Tony and Susan were
initially associated with the Pentecostal movenerhe area, a movement that readily
accepted the gift of tongues and other charisneaiicessions’

Following Tony’s conversion, the couple began aettministry in 1967,
aggressively evangelizing passers-by and sharm@tspel with anyone willing to
listen. Due to complaints from neighbors aboutrtbise and rough clientele, the Alamos
moved until they finally settled on a ranch neandies, California in 1968. Located in
an abandoned restaurant, Tony and Susan estabéstedmune for their followers,
naming it the Christian Foundati8f.Residents lived in houses surrounding the complex

rather than in a single home as with many commuadggyugh worship services and

“Ellwood, One Way60-61.

*Streiker, The Jesus Trip25. Arthur Blessitt also claims that Jesus apgabéw him as He did
to the Apostle Paul.

“**Richard John Neuhaus, “In Defense of the UnlikdHrst Things71 (1997): 59. The
Alamos opened similar communes in Arkansas and Xefk.
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teaching were held in the old restaurant that veawerted into the worship center and
dining hall. The Alamos, however, did not residéhie commune, but chose to remain in
their home in Studio City, California and drovethe Foundation when necessafy.

Funding for the Foundation’s establishment cammftioe non-
denominational Full Gospel Businessmen’s AssoaiatiBy 1973, the Foundation
received approximately fifteen thousand dollarsheaonth in donations. Despite the
large monthly revenue, the Alamos reported thatrfoes, although always enough,
remained very tenuous throughout the year.

Worship in the Foundation revolved around Gospeadimuwonversions in light
of the pending judgment of all sinners, and the groe¥ the Holy Spirit. Worship
services were held once every night and twice ard&u During the services, Susan
Alamo preached while Tony handled the businessraféad announcemerits.

Life on the commune revolved around the Alamosthed doctrines.
Residents agreed to follow strict social ruleshatrisk of excommunication and
expulsion. The rules included men and women Ingapgrt. Drugs, drinking, social
dancing, and physical contact apart from large gritings were strictly forbidden;
although smoking was allowed. Marriage must beguied by a “ninety-day period of
total separation for prayer and fasting” by themeuafter which, the Alamos must

approve the marriage. New residents spent theweek reading the Scriptures in order

*’Ellwood, One Way 64, 83-84.

“Bbid., 61.



13

to become “grounded,” after which, they began #sgjsvith the daily chores of
gardening, street evangelism, and driving vehitles.

Tony and Susan Alamo taught their followers to em@lggressive
evangelistic techniques in their street evangeli3ime young evangelists passed out
tracts expressing the imminent return of Christ iiggment for sin. As a result of their
assertiveness, Foundation members have a reputdtiancosting tourists” with a harsh
message that the end of the world is at hand aatg#ople must repent or die.
Furthermore, others report Alamo’s followers hagdsgassers-by with “turn or burn”
street preaching Although the Foundation members served as timegpyi laborers and
evangelists for the commune, the Alamos dictatefin@nces, discipline, and leadership
roles® As part of the outreach, members invited othensdit the Foundation, receive a
free meal, and worship God. Once there, evangdistame more “harsh and
polemical” during conversations with anyone aslabgut God. Certain techniques
focused primarily on God’s judgment and repentdrm® sin to be forgiven. Grace,

love, and mercy received little attentith.

Arthur Blessitt

Arthur Blessitt was a Southern Baptist preacher wioved from his home in

Mississippi to Southern California in the late 19@fter he claimed that Jesus appeared

“Ibid., 83-85.
*Streiker, The Jesus Trip20-25.
*lEllwood, One Way 83-84.

*2bid., 61.
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to him in a visior?® There, he opened a coffeehouse called “His Plase3unset Strip

in West Hollywood. From this location, Blessitaohied out to runaways in an attempt to
share Christ and encourage them to return homeemeless, local nightclub owners in
the area protested Blessitt’s ministry, which ledattles with landlords over renting
facilities. The coffeehouse frequently moved uBtéssitt could no longer find a place
willing to rent to him. In response to his enemiessitt chained himself to a large
wooden cross and walked up and down Sunset Sttipauandlord opened the doors to
his ministry. This tactic brought Blessitt greatfe and name recognition.

He became known for his use of imagery and quitgrtgphrases to attract
people to his message. Two of his most famousésage responses to the social
culture of the Vietnam era. In response to thepe&aovement, Blessitt placed a cross on
top of the peace symbol to show that Christ alamegb true peace. After the civil rights
movement, he began using a clinch fist raisedtimoair; Blessitt created a white hand
with the index finger pointing upward with the pbed'One Way!” underneath and a
small cross located next to the index fingfeiRegarding short phrases, Blessitt was
known for using the phrase “turn on to Jesus” &xhdost souls®> An example of
imagery mixed with slogans is Blessitt's mode ahsportation: a black paneled pickup

truck with the phrase “Sin is a No No” spray-patihte red on the sid®.

3Streiker, The Jesus Trip25.
**Ellwood, One Way 62-63.
*JacobPop Goes Jesy49.

**King, The Jesus People are Comiigg



15

From his small coffeehouse and street ministry omsgt Strip, Blessitt
reported leading ten thousand converts to Ch8sich a number does not seem
unreasonable, considering his use of midnight sesyiChristian street cheers,
magnanimous conflicts with night club owners arglitbhs Angeles County Sheriff's
Department, and eye-catching imagery. NevertheRisssitt moved his ministry from
West Hollywood to Times Square in New York Cityli870 and eventually began his
cross-carrying ministry around the world by leadmgrches across England, Scotland,
and Ireland. In 1972, Blessitt became active engresidential primary, recruiting young
people to follow candidates and demand they prafesieny Christianity!

Arthur Blessitt’s reputation in California and Néfork stemmed from his
colorful evangelistic techniques and his respotsdisose who opposed him. Ronald
Enroth records that people viewed Blessitt as ‘isgoal” and self-righteous. This
perception stemmed from many of his battles withl#tw and nightclub owners in
California. Blessitt believed that the sinful, gsksc world was out to get him and prevent
him from evangelizing. He claimed they soughtrid themselves of the nuisance”
called Christianity®

Today, Blessitt continues to carry his wooden ceorssind the world, sharing
the Gospel with millions. His journey earned hiomrerous Guinness world records and,
according to his website, has taken him aroundvibidd one and a half times at the

equator’

*’Ellwood, One Way 95-96.
**Enroth, The Jesus Peoplé1, 70.

SSArthur Blessitt, “Arthur Blessitt: The Man Who Cad The Cross Around The World To
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Hal Lindsey

Texas native Hal Lindsey “personifies the ‘Jesusoising soon’ ferver” of the
Jesus Revolution, due in large part to his monuatdrtokThe Late Great Planet Earth
and his apocalyptic preaching during the late 138@searly 1970% Unlike Blessitt
and the Alamos, Lindsey did not come from a stnatigious background. Raised in
Texas, he served in the United States Coast Gumardsa Mississippi River boat pilot,
during which, he became known around New Orleankifowild parties. Lindsey was
saved at the age of twenty-six and attended Dal@®logical Seminary in Dallas,
Texas. The instruction that he received at semiaaecounts for the majority of his
theological training. After completing seminaryntisey moved to Southern California
and began teaching about the coming apocalypséharnichminent return of Christ.

In the late 1960s, Hal Lindsey opened a communadéhnear the campus of
the University of California in Los Angeles (UCLA&)at he called “J. C. Light and
Power Company.” It was operated more like a dayryithan a communal village, as
done at Tony and Susan Alamo’s Christian Foundatidme single-building commune
housed about forty-five residents, half of whoneiatied UCLA®*

The casual, carefree lifestyle within the J. C Htigpmmune is different from
the rigid, disciplined structure employed at thei§ttan Foundation. While the Alamos
required residents to assist with serving othésse living in the Lindsey-run commune

revealed residents living individually “on his cgrtown separate Jesus-and-me trip” with

Every Nation,” [on-line]; accessed 8 January 2@¥ailable from http://www.blessitt.com; Internet.
streiker, The Jesus Trip73.

®1Ellwood, One Way90-91.
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little regard for the community of neighbors. Ldlgtreiker reports that residents raided
the kitchen at night, leaving no food for breakfasade promises that were never kept,
and had a lack of discipline for breaking the riffedtany of the residents were selfish
rather than servants (Matt 20:25-28; Mark 10:42148e 22:25-27).

The lack of structure and discipline, however, nlod prevent the residence
from dressing up the area to appear Christianl, @ad cultured. Residents greeted each
other with “soft smiles,” well-crafted Jesus posttrat decorated the walls, and
conspicuous Bibles that were located in varioustmeoms” throughout the building.
Furthermore, Bible studies on Tuesday and Wednesigdy attracted several hundred
listeners, many of who attended no other churchices. Nevertheless, many who lived
there report experiencing a definite conversio@oistianity®*

The Bible studies were frequently led by Lindselieve he espoused his
doomsday eschatology and encouraged people totachept before the imminent
rapture and coming tribulation. Both Lindsey amglfbllowers focused on the details of
current events in light of prophecy. While theanclusions often associated them with
the Republican Party, J. C. Light members rejebtetl the conservative and liberal
political wings because they believed both weretamtial tool of the antichrist in order
to establish his one-world government. Duringtdeeching sessions, Lindsey’s “hip”
style, appealing vision of the future, and dowretsth demeanor created an “apocalyptic
happiness” of anticipating the rapture and a wgllia face persecution in light of a pre-

tribulation eschatology. Although his teachingetgttracted many followers, Lindsey’s

%2Streiker, The Jesus Trip70.

®3Ellwood, One Way90-92.
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questionable scholarship and exegesis are “casdaelective.® Despite the belief that
culture should not influence interpretation, a vignefessed by many Jesus People,
Lindsey’s hermeneutic applied modern culture tqpecy. According to Streiker,
Lindsey proclaims that every event in history iifed prophecy. This included the
Arab-Israeli conflict, air pollution, California gaquakes, and X-rated movies.

Along with the lack of proper exegetical methodglobindsey was also
known to put new Christians in full-time ministrggtions. New converts in J. C. Light
and Power Company were put into full-time minidggdership as soon as three months
after salvatiort® Such urgency in placing new Christians into niigigoes against

Paul’'s warning to Timothy not to rush new Chrissamto such positions (1 Tim 3:6).

Linda Meissner

Linda Meissner is considered “one of the most éffecrganizers in the
movement” because of her ability to gather and mimgalarge crowds for marches and
other events throughout the country. Meissner’skviw evangelism began with her
service as a foreign missionary, after which, sloged to New York City to work with
David Wilkerson’s Teen Challenge ministry. In 19@hile praying on a rooftop for the
youth whom she served in Teen Challenge, Meisdagned she saw a vision of kids
with the Scriptures marching in Seattle, Washingtbteissner left Teen Challenge in the

summer of 1968 and moved to Seattle in order teegeter vision.

®*Ibid., 89-92.
Streiker, The Jesus Trip73.

%bid., 75.



19

Soon after arriving in Seattle, Meissner openedftee shop called “The
Catacombs” that quickly began receiving around temsand youth each we&k.One
year later, in 1969, she opened a second coffeelmalled “The Eleventh Hour” where
Gospel rock and jeans were the n8frDuring this period, she started publishing an
underground newspaper calladapé

The evangelistic methods employed by Meissner,ghaot as feral as those
used by Blessitt, were known for their ability ttract attention. Throughout the late
1960s and early 1970s, Meissner organized mulligdeis People parades in Seattle and
led many youth to invade rock concerts in ordesttare Gospel tracts. In 1970, she
rented a small airplane and dropped ten thousapiécofAgapéon the crowd for them
to read. However, because her organizationaksiaitl aggressive evangelism, the Jesus
Movement suffered a setback in 1971 when Meissiieeg the Children of Gotf.

Linda Meissner, as with Lindsey, was a strong pngoo of the imminent
return of Christ and cataclysmic eschatology. &hen taught that the Six-Day War
would usher in the battle of Armageddon and thad’&bnal judgment of the world was
very near’’ Along with her end-times theology, she also ipcoated Pentecostal
teachings regarding the Holy Spirit, teaching lo#iofvers about Holy Spirit baptism and

the gifts of healing, tongues, and miracies.

*’Ellwood, One Way62.

®King, The Jesus People are Comirig.
®Ellwood, One Way62.

“Drane,A New American Reformatiph23.

"JorstadThat New-Time Religiors2.
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Duane Peder son

Duane Pederson influenced the Jesus Movement themayinting press.
Described as a handsome man with a shy demean@evappearance was a “cross
between Billy Graham and Paul Newmah/His first venture into ministry began when
he chose to attend an Assembly of God college, fswich he was eventually expelled
for cheating on his tests. After failing out o college, Pederson moved to Southern
California in the late 1960s and opened a coffesbmalled the “Jesus People House.”
From this locale, he offered numerous Bible stuydietd Jesus posters, and shared the
Gospel with drug addicts, runaway youth, and othelling to listen to his messadeé.

During his time and study, Pederson become infleéiy the parable of the
four soils (Matt 13:3-23; Mark 4:3-20; Luke 8:4-1&)d chose to make reaching as many
people with the Gospel his primary missinHis newfound vision prompted him to
analyze various evangelistic techniques employeki®gontemporaries, leading to the
conclusion that the printed press, an undergro@wspaper, should be the method he
would use to reach people. Pederson began puigishéeHollywood Free Presm
1969. The publication, designed more as a larggp@dract than an actual newspaper,
offered directories of movement coffeehouses, ‘Jeaps,” testimonials from converts,
and many cartoons.

TheFree Preseventually reached one million copies, a goal Psteclaims

he promised God he would reach. He financed tpemthrough donations and

"’Streiker,The Jesus Trip43. Duane Pederson worked as a nightclub magiméore
beginning his ministry as a street evangelist amdspaper publisher.

Ellwood, One Way61.

"Streiker, The Jesus Trip45.
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subscriptions, though he and his followers gaveyawast of the copies while street
preaching. Much of the ministry work done by Pedarinvolved coordinating with
others in the movement, including Meissner and $tet preach to groups, on the
street, and handing out Gospel tracts. The inflaesf Pederson’s underground paper is
seen in that Pederson coined the term “Jesus Peaople Free Pressa title adopted by

those actively involved with the movemént.

Present Day | mpact

Although the Jesus Revolution ended in the 1979gfiects are felt even
today. The Jesus People longed for a music thiahtx them emotionally and, although
the lyrics of the old church hymns were often rgaaccepted, the traditional
orchestration lacked the desired impact. Recatheg emotional response to secular
rock music, the Jesus People created Christian oocisod rock,” by performing
traditional hymns in a rock style or by composihgit own works. Secular artists were
not blind to the popularity of Christian rock arapdalized on this new genre. As a
result, many songs and musical productions araoskiding Norman Greenbaum’s
“Spirit in the Sky” andlesus Christ, Superstaa rock opera by Andrew Lloyd Webber
and Tim Ricé’®

This new musical form led to the popularity of swsangelistic Christian rock
bands as Petra, one of the longest and most sfigic€sistian rock bands. Petra was

formed in 1972 by Bob Hartman and continued toma@mnd tour until their retirement in

"“Ellwood, One Way61.

"®JacobPop Goes Jesyug9-50.
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December 2005’ Today, Christian artists such as Disciple, Kit/&killet, and those

within the contemporary Christian music genre aaalit much of their success to the
Jesus Revolution.

Another prominent influence of the Jesus Movemea thhe marketing and
promotion of Jesus. Bumper stickers, postershirigt and other products were
developed with various slogans such as “Smile, Gmees You,” “Honk If You Love
Jesus,” and “Christ is the Answéf”"Secular companies commercialized Jesus using
everything from the Jesus watch to Jesus Chrigibik Today, Christian stores such as
LifeWay offer products commercializing Jesus freshirts with ‘Christianized’ remakes
of pop culture icons to “Scripture Mints.” Manyuwiches today offer contemporary
services using choruses and live bands rathertyiaams and organs, which is a
derivative of the worship styles employed by theudePeople.

Even the simplistic view of the Gospel permeatesleno Christianity. Just as
the Christian World Liberation Front paraphrasesl $lcriptures into the common street
language of the da¥/,today, leaders such as Eugene H. Peterson, aftibe Message
paraphrase it into common, spoken English. Intamdimost conservative Christians
believe the Scriptures should be taken at faceevaha not overanalyzed nor highly

allegorized. Such a literal understanding stemsfthe “Simple Gospel” faith of the

" Petra, “Petra Retires-Christian Rock PioneersGagdbye After 33 Strong Years,” [on-
line]; accessed 15 April 2006; available from hftpww.petraband.com/jekyllandhyde/news.html;
Internet.

Moyer, 170.

"Enroth, The Jesus Peoplé54.

8bid., 103.
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Jesus Revolution. The Jesus People believed dueyred no special training to
understand the Scriptures, but preferred to let 8adh them from their own reading.
Inspired by the Jesus Revolution concept of avgidintside influences in biblical
interpretation, modern hermeneutics believes ‘thatsure we hear God’s voice rather
than our culture’s voice or our own biases, we rteddterpret the Scriptures in a
systematic and careful fashiof.”

The Jesus Movement impacted evangelism in moréesiaishion than it did
music and culture, in that the apocalyptic focus #re aggressive street-preaching
mindsets are still evidenced today. Those livimghie 1960s and 1970s witnessed a rapid
decline in morals and ethics. Leaders like Meisame Lindsey understood this cultural
decline as a sign of the end times predicted irCinet Discourse. Therefore, much of
the Jesus Movement evangelism focused on savingebefore time expires.

At present, television networks such as Daystar by Marcus Lamb, Trinity
Broadcasting Network, led by Paul Crouch, and @GlansBroadcasting Network, led by
Pat Robertson, preach the same imminent returdadneo Though based on the
Scripture’ the concept that is taught is that those who lare shall be the generation
that experiences the rapture. Great emphasisdce@lon the need to share the Gospel
before Christ comes and the tribulation beginse 3inccess of the Left Behind series by

Tim LaHaye and Jerry B. Jenkins, although fictigsalbws their view of the shortness of

8william W. Klein, Craig L. Blomberg, Robert L. Hulbd, Jr Introduction to Biblical
Interpretation(Nashville: W Publishing Group, 1993), 19.

83esus warned his disciples numerous times thaehisn would be quick, would come at a
time they least expect, and that he will returnrs@datt 24:27, 43; Luke 12:39; 17:24; 1 Thess 4:17)
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time before Christ returrf8. Such a critical view stems from the impact of the
eschatological doctrines that influenced the evisigeof the Jesus People.

When it comes to the aggressive evangelism anetgireaching, the Jesus
Revolution fostered a mindset of reaching the nessher than one soul at a time.
While some Jesus People spent time with individuhéslack of discipleship and the
focus on reaching as many as possible led to thleemapproach of evangelism. Using
television, radio, and the Internet, evangelistaif®@d more on reaching as many as
possible and less on teaching one person at amveo live as a Christian.

Robert Coleman states that this method of readhi@gnasses is contrary to
the method taught and used by the Master, ChissisJeHe goes on to say, “we should
not expect a great number to begin with, nor shauddlesire it. The best work is always
done with a few. Better to give a year or so te ontwo people who learn what it means
to conquer for Christ than to spend a lifetime vatbongregation just keeping the
program going* Ministries and churches, influenced by the brapgroach used by
the Jesus People, spend much time teaching abauioh@ach the masses through
preaching and effective presentation developmElotvever, less time is spent training

others one-on-one, following the pattern given bylR2 Tim 2:2) and lived by Christ.

Conclusion

The Jesus Revolution provides present day Christiaa opportunity to

examine a recent conversion to God. Scholarstiskepnd supporters debate whether

8Beverly Rykerd, “Left Behind Series Sells 50 Mitiitn Copy,” [on-line]; accessed 9 January
2007; available from http://www.leftbehind.com/chaimews.asp?channellD=17&pageid=447; Internet.
As of January 2002, the series sold fifty milliapées worldwide.

%Robert E. Colemarthe Master Plan of Evangelisf@rand Rapids: Revell, 1993), 101.
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this movement qualifies as an awakening or simpbligious version of the counter-
cultural revolution that occurred in the 1960s.m®doelieve the Jesus Movement is
primarily a youthful rebelliof? and a shallow fa&f One noted scholar described it as
nothing more than a youth culture-based movememtasito Christian monasticism,
tantric beliefs, and bhaktic Hinduisth.

W. Fred Graham’s analysis of the Jesus Peopledhmasguarily on
conversations with is own students, led him toewaithat the movement was a reaction
to the mechanized world combined with a desirgofasonal meaning and value. He
concludes that the Jesus Movement is nothing nhaire & version of secular
existentialisnt® However, the editors of The Christian Centurthalgh they believed
the movement was one more fad in “an ever chactfeteria table of religious
offerings,” remained open to a movement of Gochim.tesus Revolutidfi.

Supporters of the movement, however, dispute tivbsereject the Jesus
Revolution is a genuine revival created by the Hgyrit. In 1972, Michael Ramsey,
Archbishop of Canterbury, said the Jesus Movenefan entirely sincere, pretty
emotional but sincere ecstatic revival of religidhis religion, and it really is a devotion
to Jesus.” Evangelist Billy Graham, speaking tmagress on evangelism in Amsterdam

in 1971 said, “[the Jesus Movement] is a genuinktsal experience” from which

8Drane,A New American Reformatiph48.
8palms,The Jesus Kid<0.
8Ellwood, One Way59.

8\W. Fred Graham, “Technology, Technique, and thesl&ovement, The Christian Century
(1973): 509-10.

8%Now That Jesus is ‘In’ Again,The Christian Centurydune 23, 1971, 767.
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“scores of young evangelists are emergitfgGraham went so far as to publish an
apologetic treatise supporting the movement intdridénelp parents understand the
Jesus People and to help those involved with thesJglovement have a greater
understanding of the Scriptures. In his work, @Graltells parents, “one this is certain:
Jesus Christ can no longer be ignoréd!”

While the world turned its eyes to John F. Kenn&dport in New York City
to see the Beatles visit America for the first tjrtieey were unaware that God would land
in California and change the world. The Jesus Rgom provides scholars and
Christians the opportunity to study revivals in ragdsociety. Seminary students can
partake of the benefits of the revival and learw I@&od moves today. Duane Pederson
appropriately describes the awakening that providissopportunity as “a spontaneous
work of God among the youth of America-and sprapgseemingly by itself, in all the
corners of the country-at the same time. It iadjedirected by the Holy Spirit.

Unquestionably, the leader is Jesus Chffst.”

%JacobPop Goes Jesu87-28.
Billy Graham,The Jesus Generatidivlinneapolis: World Wide Publications, 1971), 12.

®Duane Pedersodesus PeopléPasadena: Compass Press, 1971), 1.
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